Translator’s Notes

1“La topique,” the French rendering of the Freudian “die Topik”
(literally: “arrangement of material”). The accepted English term, which
there seems no reason to change, is “topography,” and it does in fact
match the Freudian metaphor of the “double inscription.” But another
candidate would be “topology,” especially since Lacan seems to use it
from time to time as a synonym for Topik.

For the nontechnical reader, it may be of assistance to state briefly some
of the varying “points of view” used by Freud to represent the psychic
system:

(1) the functional: Freud’s earliest attempt to systematize his discovery,
concerned with the difference between memory and perception and with
the unsolved problem of consciousness, is usually described as functional
(Standard Edition, V, 571);

(2) the descriptive: conscious/unconscious—that is, Cs./Pcs.Ucs.;

(3) the topographical (or structural): Cs.Pes./Ucs. This includes the
concept of the double inscription (Niederschrift);

(4) the dynamic: where the unconscious is equated with the repressed;

(5) the systematic: equivalent to the topographical plus the dynamic,
where the division is: secondary system/primary system;

(6) the economic (essentially functional): concerned with the “prin-
ciple of constancy” expressed in the opposition of pleasure and unpleasure
with the attempt of the system to re-establish an original inertia, and
with the notion of cathexis.

(7) the “new topography” (1920) : the ego, the id, and the superego.

In reference to the “new topography,” the last diagrammatic represen-
tation of it by Freud in the New Introductory Lectures (1933), Standard

ot
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Edition, XXII, 78, is of value in clearing up some popular miscon-
ceptions about the status of these “divisions.” But perhaps the most im-
portant point of view in the present context is that to be found in the
quotation from Freud in note 66. It is essentially systematic, but if one
were to give it a label, it would be the “linguistic view.”

Note that the “new topography” is intimately connected with Freud’s
later attempts to deal with “disavowal” (Verleugnung—note 11), outside
the perversions, in the terms of a “splitting” of the ego (Ichspaltung).
See, for example, p. 58 of the New Introductory Lectures and the un-
finished article: “The Splitting of the Ego in the Process of Defense”
(1940), Standard Edition XXI11, 273, where a number of other references
will be found.

2 Le symbolique, l'imaginaire, and le réel are the three “orders”—
basically, the discursive, the perceptive, and the real orders—introduced
into psychoanalytical terminology by Lacan in 1953.

For some remarks on the Imaginary and its relation to the Symbolic
and the Real, see the 1958 article by Leclaire on psychosis. Leclaire says
in part: “The experience of the Real presupposes the simultaneous use of
two correlative functions, the Imaginary function and the Symbolic func-
tion. That is Imaginary which, like shadows, has no existence of its own,
and yet whose absence, in the light of life, cannot be conceived; that
which, without power of distinction inundates singularity and thus es-
capes any truly rational grasp. That is Imaginary which is irremediably
opposed or which is indistinctly confused, without any dialectical move-
ment; the dream is Imaginary . . . just as long as it is not interpreted.”
And later: “no symbol can do without Imaginary support” (pp. 383-84).

The topographical regression of the “dream thoughts” to images in
the dream might be described as a process of the Symbolic becoming
Imaginary.

3 Lacan’s views on phenomenology and existentialism are not explicitly
developed in the Discours, but are significant for its comprehension. Their
most extended development will be found in the 1961 article on Merleau-
Ponty. In 1953, after referring to the condemnation of the autonomy of
the consciousness-of-self in Hegel, to Freud's discovery of “the contrary
power,” to the logico-mathematical theory of sets, and to the linguistic
theory of the phoneme, he goes on:
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In this light the whole phenomenological—or even existentialist—move-
ment appears like an exasperated compensation of a philosophy which is no
longer sure of being master of its motives; and one that must not be confused,
although this movement plagiarizes them, with Wittgenstein’s and Heidegger’s
interrogations of the relationships of being and Language, an interrogation
so pensive because it knows itself to be enclosed within what it questions, so
slow to seek out its time (Aectes, p. 251).

An analyst would obviously be less than sympathetic to philosophies
taking their departure, or their certitude, directly from the cogito, or
centered on it. The following extract from the article on the stade du
miroir (1949) is of particular significance in this respect:

The term ‘primary narcissism’ by which analytical doctrine designates the
libidinal cathexis proper to this moment [that of the completion of the
stade du miroir by the identification with the imago of the counterpart],
reveals in its discoverers [Nicke, Havelock Ellis, Freud. See: “Narcissism”
(1914), Standard Edition, XIV, 67], as I see it, a truly profound feeling for
the latencies of semantics. But semantics also clarifies the dynamic opposition
of this libido to the sexual libido, which they sought to define when they
invoked instincts of destruction, even the death instinct, in order to explain
the evident relation of narcissistic libido to the alienating function of the je,
to the aggressivity which arises out of it in every relation with the other, be
it that of the most Samaritan kind of help.

The fact is that they touched on that existential negativity whose reality
is so vividly promoted by the contemporary philosophy of being and nothing-
ness.

But this philosophy unhappily grasps this negativity only within the limits
of a self-sufficiency of consciousness, which, by the fact of being inscribed in
its premises, binds to the constitutive misconstructions of the moi, the illusion
of autonomy in which it puts its trust. Word play in the mind which, nourish-
ing itself in singular fashion on borrowings from analytic experience, cul-
minates in the pretension of setting up an existential psychoanalysis.

At the end of the historical enterprise of a society which now no longer
recognizes in itself any but a utilitarian function, and in the anguish of the
individual in the face of the concentrationary form of the social tie, the
anguish whose surging forth seems to be a compensation for that effort,
existentialism is judged by the justifications which it gives for the subjective
rmpasses which in fact result from it: a liberty which never affirms itself so
authentic as when within the walls of a prison, an exigency of engagement
m which the impotence of pure consciousness to surmount any situation is
cxpressed, a voyeur-sadistic idealization of the sexual relationship, a personal-
ity which can only realize itself in suicide, a consciousness of the other which
can only be satisfied by the Hegelian murder [that is, by a refusal of the
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so long as they are not clarified by a gleam of light rc;icctc on
fatality, where it is the 7d that manifests itself (pp. 454-55).

4 For Lacan, the didactic analysis is far from bc.ing a simple busmcls; of
learning the “rules” of a therapeutic techn'%quc;clt puts the stud?nfl mtl(;
self in question. He uses the word “formation” in a sense very s;;nl ar -
the German Bildung, as in Hegel, or in the concept of the B: ungsro
man. See: La Phénoménologie de I'Esprit, 1, 16?&.; 11, 501.{, pa;;t(;;fu;
larly Hyppolite’s note 14, p. 55. (Phinomenologie, p. 1485, p- - h.is
Cf. Hyppolite on Bildung, Entiusserung, and En.zfrem ung 1r;71ﬂ:
Genése et Structure de la Phénoménologie de IEsprit, I (1946), .

5«“Analysis of a Phobia in a Five-Year-Old Boy” (1909). Standard
Edition, X, 5.

8 “Psychoanalytic Notes on an Autobiographical ACCOl.ll:lt of a Case of
Paranoia (Dementia Paranoides)” (1911), Standard Edition, X11, 9.

* Cf. Freud, An Autobiographical Study (1925), Standard Edition, XX,
66:

1 myself set a higher value on my contributions to the pfyc.holf)gy of rcliglorl;,

which began with the establishment of a rcmarkalla)lc sfmllxxty betwncgnR:li-
i i igi i itual [“Obsessive Actions a -

essive actions and religious practices or ritua . -

sgiosus Practices” (1907), Standard Edition, IX, 117]i, Wlthxxlt as ygii:ticra

i i ibed the obsessional neur
tand the deeper connections, I describe : . :
fi?srtlo::‘fi private prcligion and religion as a kind of universal obsessional

neurosis.,

8“Sens” presents difficulties. In the present context, it 1s no‘t‘ mmfly 3
question of choosing between “sense,” “meaning,” “direction, feel, amd
intaini i ens an
so forth, but also that of maintaining the difference between sens

signification. For example:

i i haust
But it is not because the enterprises of grammar and lexicology ex
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themselves at a certain limit that we must think that signification [significa-
tion] reigns over it all alone. This would be an error.

For the signifier of its very nature invariably anticipates on the meaning
[sens] by a sort of unfolding ahead of itself of the dimension of sense. This
can be seen at the level of the sentence when it is interrupted before the
significative term: ‘I never . . . ) ‘It is always . . . ,” ‘Again, perhaps . .. .
The sentence doesn’t make any less sense, and all the more oppressively
because the meaning expresses itself adequately by making one wait for
it. [...]

As a result, one can say that it is in the chain of the signifier that the sense
insists, but that none of its elements consists in the signification of which the
sense is capable at that particular moment (“L’Instance de la lettre” [1957],

p. 56).

Although I doubt whether Lacan always maintains an observable differ-
ence between the two words, the convention has been adopted of translat-
ing signification by “signification” and sens by “sense” or by “meaning,”
except where the best rendering seems to be something like the hendiadys

of “sense and direction.” Nonsens will be rendered “non-sense,” contre-
sens left as in the French.

® That is, if the subject refuses to recognize the meaning of a symptom
it is quite pointless to zell him about it (as Freud repeatedly explains).
For Lacan, cognition depends on recognition, and is necessitated by an
original mis-cognition. See note 12 on méconnaissance.

¥ For “isolation” and “undoing what has been done” (annulation),
both technical terms used by Freud, see “Inhibitions, Symptoms and
Anxiety” (1926), Standard Edition, XX, especially pp. 119-20.

Both are mechanisms of defense characteristic of obsessional neurosis.
In the first, after some significant but unacceptable occurrence in his life,
the subject secks to break its continuity with the rest of his existence by
interpolating an isolating interval in which nothing further must hap-
pen. In the second, he seeks to “blow away”—in a fashion even closer to
the magical and the ceremonial—what he does not wish to accept. Both
are consequently forms of Verneinung, or denegation.

Both were originally referred to in the case of the Rat Man: “Notes

upon a Case of Obsessional Neurosis” (1909), Standard Edition, X,
235-36, 243, 246.

"1 have retained the French word because it is Lacan’s emendation of
the usual translation of Freud's Verneinung as “négation” (for the
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English, see the article “Die Verneinung” [“Negation” (1925)J in Stam{-
ard Edition, X1X, 223). The Verneinung is not simply “negation,” nor is
it simply “denial,” which in any case entails confusion with the Freufi{an
Verleugnung, usually translated “denial,” but which the Standard Edition
now translates “disavowal.” (See the note on p. 143 of Vol. XIX.) Freud
uses Verneinung in the 1925 article to refer both to the concrete attitude
of “no-saying” met with in experience (“You ask who this person in the
dream can be. It’s not my mother.”) and to the creation of the symbol
of negation, constitutive of judgment itself. See J. Hyppolite, “Cqm-
mentaire parlé sur la Verneinung de Freud” (1956), and the introduc.nc.)n
and commentary by Lacan. Needless to say, it is the first sense that is in
question here.

12 There is no simple equivalent for méconnaissance in English. It is
an important term in the Lacanian vocabulary of the moi. The problem
is to render it by terms that will bring out the sense of a “failure to
appreciate,” a “refusal to recognize,” a “mis-cognition,” and at thc' same
time to remind the reader of its etymological affinity with connaissance
(“knowledge,” “understanding,” “acquaintance with”) and reconnais-
sance (“recognition,” “appreciation”). Depending upon the English con-
text, therefore, méconnaissance will be rendered “misconstruction” (that
is, “something misconstrued”) or “failure to recognize,” and mécon-
naitre by similar expressions. .

The following passage, related to Lacan’s theory of la connaissance
paranoiaque, will illustrate Lacan’s use of these terms:

Quel est donc le phénoméne de la croyance délirante?—Il est, dis'ons-nous,
méconnaissance, avec ce que ce terme contient d’antinosnie essenmfllc. C:cn'
méconnaitre suppose une reconnaissance, comme le r'namfc'sfe Ifa méconnais-
sance systématique, ou il faut bien admettre que ce qui est ni¢ soit en quelque
fagon reconnu. _ . ’

. . . Il me parait clair en effet que dans les sentiments d‘mﬂucnce et ?au—
tomatisme, le sujet ne reconnait pas ses propres productions comme érant
siennes. C’est en quoi nous sommes tous d’accord qu’un fou est un fog. Mais
le remarquable n’est-il pas plutét qu’il ait 3 en connaitre? et la question, de
savoir ce qu’il connait 13 de lui sans s’y reconnaitre? o .

[What in fact is the phenomenon of delusional belief? .It is, I' insist, failure
to recognize, with all that this term contains of an essem.lal antinomy. For to
fail to recognize presupposes a recognition, as is manifested in systematic
failure to recognize, where it must obviously be admitted that what is denied
is in some fashion recognized.

(|
1
i
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. - . It seems clear to me that in his feelings of influence and automatism,
the subject does not recognize his productions as his own. It is in this respect
that we all agree that a madman is a madman. But isn’t the remarkable part
rather that he should have to take cognizance of it? And isn’t the question
rather to discover what he knows about himself in these productions without
recognizing himself in them?] (“Propos sur la causalité psychique” [1950],

pp- 33-34.)
¥ Cf. Freud'’s succinct rejection of behaviorism in the posthumous
Outline of Psychoanalysis (1940), Standard Edition, XXI11, 157.

4 English in the original.
1% English in the original.

1¢ English in the original.

1" This and the preceding paragraph were slightly modified in 1966.

8 As noted in the Translator’s Introduction, the asterisks refer to re-
visions made by Lacan in 1966.

1® The reference is to “The Lice Seckers” by Rimbaud. The author in
question is the French analyst Bénassy.

0 “Give [me] a true and stable Word in my mouth and make of me
a cautious tongue” (The Internal Consolation, Forty-fifth Chapter: that
one must not believe everyone and of the lapses of spoken words). The
French title of this chapter is “Parole vide et parole pleine dans la réalisa-
tion psychanalytique du sujet.” On this notion, compare Heidegger’s
Gerede and Rede and Kojéve’s view of the discours adéquat, Introduction
a la lecture de Hegel (1947), pp. 550f. “Idle talk” in Heidegger (Being
and Time [1962], pp. 211-14 et passim) is not, however, disparaging, as
the parole vide (the discours imaginaire) is for Lacan. Compare also the

empty discourse of the belle dme: Phénoménologie, 11, 189 (Phinome-
nologie, p. 462).

1 “Always a cause” or “keep talking.”
?2 The French text reads as follows:

Mais si le psychanalyste ignore qu'il en va ainsi de la fonction de la parole,
il n’en subira que plus fortement I'appel, et si c’est le vide qui d’abord s’y fait
entendre, c’est en lui-méme qu’il Iéprouvera et c’est au deld de la parole qu’il
cherchera une réalité qui comble ce vide.

Ainsi en vientil X analyser le comportement du sujet pour y trouver ce
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qu'il ne dit pas. Mais pour en obtenir I'aveu, il faut bien qu'il lui en parle.
Il retrouve alors la parole, mais rendue suspecte de n’avoir répondu qu’a la
défaite de son silence, devant I’écho pergue de son propre néant.

28 Béance, another key word, lacks any usable equivalent in English
(“openness,” “yawningness,” “gapingness”). The following quotation
from Leclaire will bring out the weaker sense in which béance is used
in general, and also the stronger sense in which it is used by Lacan in
reference to psychosis:

If we imagine experience to be a sort of tissue, that is, taking the word
literally, like a piece of cloth made of intersecting threads, we can say that
repression would be represented in it by a snag or rip of some sort, perhaps
even a large rent, but always something that can be darned or rewoven,
whereas foreclusion [Verwerfung] would be represented by a béance of some
sort, resulting from the way in which the original tissue itself was woven;
foreclusion would be a sort of ‘original hole,’ never capable of finding its own
substance again since it had never been anything other than ‘hole-substance’;
this hole can be filled, but never more than imperfectly, only by a ‘patch,’ to
take up the Freudian term [already cited].

This reference is to “Neurosis and Psychosis” (1924), Standard Edi-
tion, XIX, 151: “In regard to the genesis of delusions, a fair number of
analyses have taught us that the delusion is found applied like a patch
over the place where originally a rent had appeared in the ego’s relation
to the external world.”

Lacan has brought out Freud’s distinction between the concept of
Verwerfung (“rejection,” “repudiation,” “censure”), which he now
translates “forclusion,” and that of “normal” neurotic repression or
Verdringung. In 1954 he translated it “retranchement” (“cutting off,”
“cutting out,” “withdrawal”) and spoke of the repression of a specific
signifier (Freud’s Signorelli) as “une parole retranchée” (“Introduction
au commentaire de J. Hyppolite” [1956], p. 27). In relation to the con-
cept of béance, it is worth noting the various meanings of the verb
verwerfen (basically: “throw away,” “throw in the wrong direction,” “re-
ject”), especially the reflexive forms meaning “to become warped,” “to
show a (geological) fault,” Verwerfung itself also meaning “fault” in
this sense. For faille, sce note 116. The concept of Verwerfung is further
referred to as “a primordial deficiency [carence] in the signifier”
(Seminar of January, 1958, p. 293).

In 1949, Lacan expressed the concept of béance in a more strictly bio-
logical context, and one without particular reference to psychosis. Speak-
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ing of the “spatial capture” of the stede du miroir as manifested in
man, he characterizes it as the effect of “an organic insufficiency of his
natural reality” (man always being prematurely born in relation to other
animals) and then relates it to the function of the imago (see passage
quoted in note 106). He continues: “But this relation to nature is im-
paired in man by a certain dehiscence of the organism within itself, by a
primordial Discord which is revealed by the signs of malaise and the lack

of motor co-ordination of the meonatal months” (“Le Stade du miroir”
[1949], p. 452).

24 The French text reads as follows:

. Malf 91;1’était donc cet appel du sujet au dela du vide de son dire? Appel
a la vérité dans son principe, 4 travers quoi vacilleront les appels de besoins
plus_humblcs. Mais d’abord et d’emblée appel propre du vide, dans la béance
ambxgu.e d’une séduction tentée sur l'autre par les moyens 0\‘; le sujet met sa
complaisance et o il va engager le monument de son narcissisme.

*® Boileau, L' Arz Poétique, 1

o
Hitez-vous Ientcmcnt,‘ et, sans perdre courage,
Vingt fois sur le métier remettez votre ouvrage:

In Pope’s translation:

Gently make haste, of labor not afraid
A hundred times consider what you've said:

*® Freud does not normally use the usual German expressions for frus-
tration (Vereitelung, Verhinderung). The Freudian term translated
“frustration,” which is obviously that in question here, is Versagung,
which might be defined as a particular kind of denial of satisfaction or
of an object 70 the subject &y his own ego. Cf. Freud on Versagung,
“Types of Onset of Neurosis” (1912), Standard Edition, X1, 231-42
especially p. 234 and the Editor’s Notes. ’

Lacan later characterized Versagung as being essentially “promesse et
rupture de promesse” in the seminar of January-February 1957, p. 743,

and again as being a process in which the subject “goes back on his
word,” “gainsays himself” (se dédire: ver-sagen).

*"'The French text reads as follows:

. , .
; Le sujet I(]JC s’y engage-t-il pas dans une dépossession toujours plus grande
c cet &t . N . . . .
© Etre de llu} mcmc:.d?nt, a forc.c de peintures sincéres qui n’en laissent
pas moins incohérente I'idée, de rectifications qui n’atteignent pas 3 dégager
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son essence, d’étais et de défenses qui n’empéchent pas de .vacillcr sa statue,
d’étreintes narcissiques qui se font souffle & I'animer, il ﬁ'mt‘ par reconnditre
que cet étre n’a jamais été que son oeuvre dans l’xmagx-naxre’.ct que cette
oeuvre décoit en lui toute certitude. Car dans ce travail qu’il fa'nt dc'la
reconstruire pour un autre, il retrouve I'aliénation fondamentale. qui la' lui a
fait construire comme une autre, et qui I'a toujours destinée 2 lui étre dérobée
par un aurre.

Referring to the work of Charlotte Biihler on the behavior :)f very
young children, Lacan speaks of the (paranoid) phenomenon of. ‘transi-
tivism” as “a veritable capture by the other” in a “primordial amblvalcflce
which appears to us . . . ‘as in a mirror,’ in the sense that the subject
identifies his sentiment of Self in the image of the other.” “Thus, and
this is essential, the first effect of the Imago which appears in human
beings is an effect of alienation in the subject. It is in the other that
the subject identifies and even senses himself at first” (“Propos sur la
causalité psychique” [1950], p. 45).

Compare the following:

In order for us to come back to a more dialectical view of thF ;.malytic
experience, I would say that analysis consists precisely in fiistingul‘shmg t‘hc
person lying on the analyst’s couch from the person tho is spcakx'ng. Wlth
the person listening, that makes three persons present in the ar}a]yucal situa-
tion, among whom it is the rule that the question at the ba§e in all cases of
hysteria be put: Where is the moi of the subject? Once this 1s.admxttcd, it
must be said that the situation is not three-way, but four-way, since the role
of dummy [le mort], as in bridge, is always part of the game, and so .much
so that if it is not taken into account, it is impossible to articulate anything of
any sense whatsoever in regard to obsessional neurosis (Actes, p. 210).

See also Leclaire in the 1958 article on psychosis: “‘The moi is the
locus of the Imaginary identifications of the subject! My intention is
above all to indicate by this definition the Imaginary function of the
‘moi’ (formation, deformation, information) in opposition to the sym-
bolic character of the ‘subject’” (p. 399).

For the “first person,” see note 110.

28« jusqud limage passivante par ol le sujet se fait objet dans la
parade du miroir . . . .” See the description of the child’s behavior.bc?-
fore a mirror at the beginning of the article on the stade du miroir
(1949). “Passivation” describes the chemical process of “pickling” metal
to make it ready to receive a coating, such as paint or plating.
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2 Jouissance has no simple English equivalent. In a less significant
context, it might be translated “enjoyment,” “possession,” “appropria-
tion,” “right,” “pleasure.” Since in Lacan’s view the enjoyment of pos-
session of an object is dependent for its pleasure on others, the ambiguity
of the French jouissance nicely serves his purpose.

»

8 The words ego, moi, and je are left as in the French. The ambiguity
of Freud’s use of the term das Ich is well known, but Lacan’s concept
of the moi is essentially that of the Idealich or the Ichideal. There is a
nice distinction between the ego-ideal and the ideal-ego, a distinction
never methodologically clarified by Freud, and Lacan’s assimilation of
narcissism to identification is in the tradition of that same ambiguity.
At the same time, Lacan’s use of moi shares the Ich’s sense of “self,”
as Freud sometimes employs it, especially in the earlier works.

The concept of the moi which Freud demonstrated particularly in the
theory of narcissism viewed as the source of all enamoration or ‘falling in
love’ (Verliebtheit)—and in the technique of resistance viewed as supported
by the latent and patent forms of dénégation (Verneinung)—brings out in
the most precise way its function of irreality: mirage and misconstruction.
He completed the concept by a genetic view which situates the mos clearly
in the order of the Imaginary relations and which shows in its radical aliena-
tion the matrix which specifies interhuman aggressivity as essentially intra-
subjective (Aczes, p. 209).

81 Compare the following:

. . . The subject may take pleasure in the desire of the Other. He may
respond to it, or believe he is responding to it, by minting his own signs, the
gifts by virtue of which he may believe himself to be loved. But the analytic
attitude is designed to suspend his certitudes on this subject, and the analyst’s
interpretation, when the opportunity offers, is designed to show him what
Lacan calls the ‘vanity’ of his gifts, or in other words, their regressive charac-
ter. To this extent, the analytic way is that which leads towards anxiety

(M. Safouan, “Le Réve et son interprétation,” La Psychanalyse, VIII [1964],
p. 119).

2 The allusion is to the function of the tessera as a token of recogni-
tion, or “password.” The tessera was employed in the early mystery re-
figions where fitting together again the two halves of a broken piece of
pottery was used as a means of recognition by the initiates—and in
Greece the tessera was called the sumbolon. Note that the central con-
cept involved in the symbol is that of a /link, but that Lacan views this
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link as one between systems, not between terms or between terms and
things. See note 80. o o

The allusion to Mallarmé is to a passage in his preface to René Gh\ll s
Traité du Verbe (1886); it can be found in the Oeuvres complétes
(Paris: Pléiade, 1945), pp. 368, 857.

8 That is, the discourse of the subject being treated by the analyst
under the supervision of another analyst:

. If the intermediary of the Word were not essential to the analytic
structure, the supervision of an analysis by another an.alyst vs{ho has c;lnly a
verbal relationship to that analysis would be absolutely inconceivable, w crelas
it is in fact one of the clearest and most fruitful modes of the analytic rela-
tion (cf. my report) (Aetes, p. 210).

8 That is, the analyst’s “evenly suspended attention.” This, or a similar
expression, appears in Standard Edition, X, 23 (“Little Hans”); XII,
111; and XVIII, 239; and elsewhere.

3 Compare the following:

I beg you simply to note the link which I'aﬁirm to exist bc':twcgn the
second position [that psychoanalysis is the resolution .of thc' symbolic extgen;y
that Freud revealed in the unconscious and which his last topograp ()1'
linked so strikingly with the death instinct], the only correct one for us;l anh
the recognition of the validity of Freud’s often debated position on the. catf
instinct. You will agree with me on this when I say that any abrogaluon o
that part of his work is accompanied among those who, pndt-: thex.nst.: x;cs on
it by a repudiation which extends all the way to Freud’s basic pnncxplcs, in
the sense that these are the same people—and not by f:hance—who no donger
seek anything in the subject of the analytical experience that they do not
situate beyond the Word (Actes, pp. 207-8).

36 The reference is to Reik’s Listening with the Third Ear. 3
Cf. Freud’s papers on technique, particularly Standard Edition, X1I,
115-16:

[The different rules I have brought forward] are all intended to create fo;
the doctor a counterpart to the ‘fundamental rule of psycho-analysxs_ Wh}lf
is laid down for the patient. Just as the patient must relatf: everything that
his self-observation can detect, and keep back all'the logical and affective
objections that seek to induce him to make a selection from among'thcx;:, s
the doctor must put himself in a position to make use of everythm%d e is
told for the purposes of interpretation and of recognizing the conceale ;m—
conscious material without substituting a censorship of his own for the se lclc~
tion that the patient has foregone. To put it in a formula: he must turn his
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own unconscious like a receptive organ towards the transmitting unconscious
of the patient . . . . Just as the [telephone] receiver converts back into sound-
waves the electric oscillations in the telephone line which were set up by
sound waves, so the doctor’s unconscious is able, from the derivatives of the
unconscious which are communicated to him, to reconstruct that unconscious,
which has determined the patient’s free associations.

See also X1I, 112.

37 See: Breuer and Freud, “Preliminary Communication” (1893):

For we found, to our great surprise at first, that each individual hysterical
symptom immediately and permanently disappeared when we had succeeded
in bringing clearly to light the memory of the [traumatic] event by which
it was provoked and in arousing its accompanying affect, and when the
patient had described that event in the greatest possible detail and had put
the affect into words. Recollection without affect almost invariably produces
no result. The psychical process which originally took place must be repeated
as vividly as possible; it must be brought back to its status nascendi and then

given verbal utterance [most of this passage is italicized in the original ]
(Standard Edition, 11, 6).

And further on, p. 17: “[The psychotherapeutic method] brings to an
end the operative force of the idea [Vorstellung] which was not
abreacted in the first instance, by allowing its strangulated affect to find

a way out through speech [Rede = discours] . ... See also pp. 225,
288-89.

8 “Act of becoming aware.” Compare the following:

It will . .. be understood why it is as false to attribute the analytical
dénouement to the prise de comscience as it is to be surprised at its not
happening to have the power to do it. It is not a question of passing from the
unconscious, plunged in obscurity, to consciousness, site of clarity, by some
sort of mysterious elevator. This really 75 objectification—by which the subject
ordinarily tries to avoid his responsibility—and it is here that the bully-boys of
intellectualization show their intelligence by involving him in it yet again.

It is not a question of a passage into consciousness, but of a passage into
the Word . . . (Actes, p. 206).

See also note 66.

* Freud’s rejection of his early “intellectualist” views and the prise de
conscience is elaborated in his papers on technique, in particular: “On
Beginning the Treatment” (1913), Standard Edition, XII, 141-42. See
also the paper on “Negation” (XIX, 233).
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4 Verbaliser, in its legal sense, would be the equivalent of “to.writc a
traffic ticket.” Pandore is a slang term for gendarme. But verbaliser also
retains its older, pejorative sense of “to discourse at needless length” and,
in a rather special technical sense, “to certify in writing.”

41The term verbe will be left untranslated since it is more or less
synonymous with moz, parole, logos, and the Logos ({e Verbe),'depcnd-
ing on the context—and “more or less” means pﬁrec1scly d.lat it has a
particular flavor of its own. The following translation of a citation from
Littré may assist the reader unfamiliar with Frencb to appreciate the
usage of the term: “Your wise men, says Tertullian, agree that the
logos, that is to say, le verbe, la parole, seems to be the craftsma'n of the
universe; we believe, moreover, that the proper substance of this f/erbe,
of this reason, by which God has made all things, is Vesprit” (Condl.llac).
This reference to the father of the ideologists is not without particular
relevance to the tradition in which Lacan is writing.

Verbe was in fact very early on reserved for religious and ecclesiastical
contexts (as Lacan later points out), and as such it has remained the
(poetical) “word” par excellence.

42 ¢ will assist the reader to take into account the several meanings of
this Greek term: “word,” “speech,” “tale,” “song,” “promise,” “saying,”
“word” (opposed to deed), “message,” and in the plural: “epic Poctry,"
“lines of verse.” On this whole passage, see Hegel on the Homeric epos,
Phénoménologie, 11, 2421, especially p. 243 (Phinomenologie, 57011.).

43 “Représentation” also means “performance” (of a .play) (Darstel-
lung). It also translates both the Hegelian and the Freudian Vorstellung.
The word translated “stage” is the French scéne.

Cf. Freud on transference: “So what he is showing us is the kcrnel of
his intimate life history: ke is reproducing it tangibly, as though it were
actually happening, instead of remembering it.” “The Question o‘f Lay
Analysis” (1926), Standard Edition, XX, 226. This is refe.rrcd to in the
next paragraph as the patient’s obligation “to stage a revx.val of an olc,l'
piece.” See also: “Remembering, Repeating and Working-Through
(1914), Standard Edition, X11, 147.

44 The French text reads as follows:

. . , .
On peut dire dans le langage heideggerien que I'une et lautx"c f:olns,mucr?t
le sujet comme gewesend, cest-d-dire comme éant celui qui a ainsi été. Mais

ey
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dans P'unité interne de cette temporalisation, I’étant marque la convergence
des ayant éié. Clest-d-dire que d’autres rencontres étant supposées depuis 'un

quelconque de ces moments ayant été, il en serait issu un autre étant qui le
ferait avoir été tout autrement.

Compare with Heidegger:

As authentically futural, Dasein is authentically as “having been” [gewesen].
Anticipation of one’s uttermost and ownmost possibility [death] is coming
back understandingly to one’s ownmost “been.” Only insofar as it is futural
can Dasein be authentically as having been. The character of “having been”
[Gewesenheit] arises, in a certain way, from the future (Being and Time,
trans. Macquarrie and Robinson [1962], p. 373).

** Compare the following:

To tell the truth, the subject who is invited to speak in analysis doesn’t
demonstrate a great deal of liberty. Not that he is enchained by the rigor of
his associations: no doubt they oppress him, but it is rather that they open
up onto a free Word, onto a full Word which is painful to him (“La Direc-
tion de la cure™ [1961], p. 179).

¢ On the “theory of deferred action,” see also the “Project” of 1895 in
The Origins of Psychoanalysis (1954), Part 11, particularly Section 4
(pp. 410-13). This theory crops up constantly in Freud’s early writings
on psychoanalysis—for example, in the French article of 1896 referred
to in Lacan’s note i,—as well as throughout the case of the Wolf Man.
See the editor’s remarks at the end of the note cited by Lacan (Standard
Edition, XVII, p. 45, n.1), and also the further references given at the
end of the lengthy note on p. 167 in Standard Edition, 111.

7 See: “Le temps logique et I'assertion de certitude anticipée” (1945).

Lacan’s analysis of this sophism is concerned with the psychological
and temporal process involved between three hypothetical prisoners of
which the first to discover whether he is wearing a black or a white
patch on his back has been offered his freedom by the prison governor.
The prisoners are not allowed to communicate directly. The governor
has shown them three white and two black patches and has then fixed
a white patch on each man’s back.

Lacan analyzes the intersubjective process in which each man has to
put himself in the place of the others and to gauge the correctness of
his deductions through their actions in time, from the instant du regard
to the moment de conclure. The first moment of the temps pour com-






