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. EXAMINING THE ALGORITHMS OF LiFE

THE CONCEPT OF LIFE

Finding myself again with the work of Freud, Lacan, and the prac-
tice of psychoanalysis, I see that 1 have carefully c1.r~cumvemed an
explanation of the coordinates of the concept of life. T must sfay
that this is an eminently problematic concept, and one of which
Lacan said, in his 1955 Seminar: “The phenomenon of life remains
in its essence completely impenetrable. It continues to escape us
no matter what we do.” One might ask if Lacan knew at that time
of the decisive step of Watson and Crick's truly epochal discovery
of the structure of DNA. Their very brief initial article, “Molecu-
Jar Structure of Nucleic Acids.” appeared in the journal Nature in
1953 and inaugurated the triumphal years of genetics. We are to-
day at the dawn of the century which will see the sensational prac-
tical consequences of this step.

Is the phenomenon of life therefore penetrable after the
discovery of this structure? Quite the contrary. In 1970, one of the
crafters of the triumphs of molecular genetics, Frangois Jacob, could
say, in his book The Logic of Life: *We do not ques{ion life any
more in the laboratory; we no longer try to encompass its contours.
We only try to analyze living systems.”™ Itis a fact that, when we
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analyze the living being, not in its superb stature—its unity evi-
dent at the macroscopic level—but rather at the level of the mol-
ccu!e, the processes in play highlight the physics and the chemis-
try mvulvgd but do not at all distinguish themselves from the pro-
cesses which unfold in inanimate matter, in inert systems,

La‘cun’s Statement, then, is perfectly true in spite of the
progress of molecular biology. As Frangois Jacob said. the decline
of the concept of life does not date from the middle of this century,
but from the advent of thermodynamics: “The operational value of
the Conceplhot’ life had to decline after the birth of thermodynamics.”

Thls perspective is perfectly coherent with that explained
by Lacan in the beginning chapters of his Seminar The Ego,” where
he pointed out that Freudian biology is first of all an energetics.
This is the route he would take up, in his own way, as he resumes
that year and afterwards the lessons of Beyond the Pleasure Principle.
Because Freudian biology is first of all an energetics, Lacan al-
lows himself to say that Freudian biology is not a biology. This is
so if we understand by biology a discipline which has life as its
object, but it is certainly less correct now that we have in some
way a biology without life, a biology which has as its object—this
is one of Jacob’s expressions, but it could just as well be Lacan’s—
“the algorithms of the living world.” This expression reveals the
notion of a procedure, marked by a certain vagueness, central to
biology. In this context Lacan formulated in Encore (1972)" what
could pass for an analytic concept of life which seems to define
life as jouissance: “We don’t know what it means to be alive ex-
cept for the following fact, that a body is something that enjoys
itself (cela se jouir).” It is that a definition of life? Itis rather the
opposite. We do not know what life is. We only know that there is
no jouissance without life. And why not formulate the principle in
this way: life is the condition of jouissance. But that is not all. Itis
precisely a matter of life under the form of the body. Jouissance 1s
unthinkable without the living body, itself the condition of jouissance.
This point of departure justifies reopening the biology dossier.
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1. LIFE AND THE ONE OF THE BODY

iscipht ich is clinical. life
In our discipline, whic '
form of the individual body, and we can

. ain there. s Wit : e
obliged :o'm:::erc that one can make a distinction between life and
1S

son “livi . Life is not reduced to body
body, as in the °"d”’f§?§§2t l::lll')l'g %,:ge is evidence of the individual
o muuﬁ‘;:g s One, which is a sign of the imaginary order.
By o l:ki care ‘m be a little flexible in questioning lhc‘
fLL;:: ?:dividual in regard to life, and especially the !‘%latus ”"'
sl?mso ars in some way natural. All of Lacan’s Semi-
this Oae W0 ‘appt; pervaded by this insistent interrogation: must
jn cal,:;d ﬂi’:(;:dne comes to us from the pretext of this im‘agi-
il idence of the unity of the body? What is the value of lh_e
ki cn the thesis that the One comes [0 us from the signi-
g ah the One of the body? Lacan did a lot to test this
ﬁe_r 2 no: fl-o:;nrticular he wrote a sentence about zoology which
cwc!ence. 30?1 and development. “Zoology can proceed from the
merits 8“5:me individual to make being (érre) of life (vivant), but the
mdmds;:; is diminished by this discipline to 1h_e level at_)l"a polxpar)r_"
When we are dealing with animal, with the ]'V'T‘S (vivant),
it is the individual, the body-one. We can say that the living b?mg
!l : alized in an individual. But what can we then make of the
. :e s, the polyparies that inspired our 18th century millel‘i:.llis.ls—
'ﬁeﬁbiey's famous polypary which was conceived as sn‘nullw
neously mineral, vegetable and animal? What to make of the colony
of coral in which corporeal individuality becomes eminently prob-
lematic? We find ourselves before a sort of collective seml-lnflll-
vidualized being which seems 0 be there in order to fill the gaps in

the chain of beings.
D’ ALEMBERT 'S DREAM

A whole line of thought has been devoted to the notion that every-
thing is continuous in matter, leading us from the inanimate to the
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living without addressing the problem of continuity. Diderot’s
d’Alembert’s Dream was written to show at what point life ex-
ceeds lh.e poor One of body and appears to the contrary like an
extraordinary drive of proliferation. D’Alembert's dream. prop-
erl_v. stated, Diderot and d’Alembert’s conversation, begins with
the image ofa swarm of bees described as a clump that appears as
a being, an individual, an animal. It is evidently an illusion. It is
an assemblage, but, if we blur the little legs the bees are holding on
with, if we pass insensibly from contiguity to continuity, we can
see a whole and an animal-one. We know it, not from d’ Alembert.
since he’s dreaming, but from Doctor Bordeu who narrates
d’Alembert’s oneiric deliria to Melle de Lespinasse. Hence, he
imagines the swarm of bees transformed into a veritable polyp and
dreams, in the same vein, the human polyp. This puts you in the
atmosphere of d’Alembert’s dream where you see progressively
the One become multiple in nature and the multiple as one, finally
a perpetual reversibility from one to the other.

All this elides enormously at the end of d’Alembert’s
dream, since everything is found in the general flux: everything
changes, everything passes, only the all remains, culminating in
the One-all which stops at the boundaries of the world. Ultimately
there is only one huge living animal which is nature itself: “And
you speak of individuals? None exists. There is only a sole great
individual, it is the all.”

It happened that Lacan, precisely during the years when
he was trying to give jouissance its stature, while he was present-
ing his lectures and pursuing his avocation of buying old books,
looked through this materialist literature, He evoked Maupertuis.

This marks the distance we have come from the monism
of matter, of a matter which includes life. Take, for example,
Diderot, with his vitalist Spinozism in which everything, even stone,
is supposed to be sensate. Thus he begins his conversation with
d’Alembert, who says to him: “But you are not going to tell me
that stone is sensate—But why not? It cries, we just don’t hear it.”
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states of sensibility: one inert and one active, in which the inert
(stone) may become active. This leads us also to the sensational
19th century lucubrations of Schelling on the ages of the world, in
-ady encompassed in the notions of the
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mineral contributes (o
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Says Diderot:
Living, | act and react in mass—

“And life? Life, a series of actions and reactions.
mass of my body, the animalcules
that form me. Dead, I act and react in molecules. Thus I don’t die at
all. No, without doubt. Idon’tdie at all in this sense, neither myself
nor whatever 1I'm made up of " It is a vision of life eternal if one
doesn't stop at the imaginary form of the body, but rather allows the
animalcules, the fibers, the molecules to continue their little journey.
In this way life and also jouissance are everywhere in na-
ture. Jouissance 15 coextensive with omnipresent life. Citing
Diderot: “There is nothing in nature which does not suffer or feel
pleasure.” There we have jouissance understood as all of nature
and as each of its states, The word “hylozoism” dates from around
1760 in Diderot’s Encyclopedia. This erudite word derives from
hyle (matter) and zoe (life) and refers to the doctrine of living mat-
ter made God. And, as Lacin said, for the materialists of the 18th
century, their God was matter.

Amazingly enough, the idea of the great living and im-
mortal All was also the doctrine of the stoics, the very ones who
invented the difference between the signifier and the signified. How
could they, on the one hand, use language to articulate and disar-
ticulate, while on the other hand adhere simultaneously to this doc-
trine of the great animate world and of life everywhere? Here we

7»7
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have proof ‘that they apprehended the unity of the sieni
the level of language, because in n: y ot e significr One a
oot ot i S¢ In nature, they only apprehended
e T O rr.om rllh l!‘l.l?s‘ supports Lacan’s thesis that one ap-
g Saseiig e hlgl‘l.l“tl'l' :mq not from nature. The closer
e hyk‘;m ‘ .:?e TVh‘“. Ong 1s made of. We have every
are advancing, since l:m d; A point of reference in the question we
s L g IS¢ t..llrly.thc |1}1pliu‘ii basis of Sade's theo
e - ‘Y acan in the section of The Ethics of Psycl ry
sis® on lran:.gre§SIt1n and jouissance in lrunsgrewi{;n ; (;f*amfh .
Fo the system pl Pope Pius VI, the criminal Po;';:.; wh‘r ; C‘l'Cft"r-‘i
is th:ft nature itself desires destruction, death §adc &_“F_P“M_UIEIW
|ln tFns regard !\va deaths: that of the individljul wh::"l?gumh‘?d
Jouissance, having finished with the other, and lhal of ll: i
|lself.~0flhe cadaver which results from the death ot'ﬁ: ; S
Y()L.I find Sade’s text on pages 210-211 of his Semi *'?m\flll\«'ldual.
radacal_ cr?minal wants not only to be the uthér at lhlen'!ir-' I“'. y The
Qf the _mdwidual body, but also in the matter that uubxi?:"e' ;)f i
firstcrime. Diderot’s hylozoism is the basis of the [helury IoI}“t:\r‘1 :Ier lh?
‘The id.eu of two deaths is like the two sides of [;Tdfdlh;\..
double life: “Living, I act and react in mass. Dead. | alct andl :31‘-01_ "
mulecules." Diderot’s system is the exact rcver\-e. of Sad ‘_ft-ig’i .
gives us the first and second death; Diderot the ﬁrsl anLl sct::;.nd llii;ie
2. Tue EMERGENCE OF THE Boby IN PiEcEs .
DESCARTES AND SUBSTANCE-JOUISSANCE

Lacan refers to Descartes to introduce life-jouissance or what he
calls substance-jouissance. This is the opposite of hylomiwmdib 5
cause there is no question of living matter. He is not gui;i.v‘lo l el;
for it in Diderot’s jouissance, which is everywhere, uni\?erﬂa;)(:n
every p(?lnt in nature. We do not lack different levels of mutclria.] in
D.lfi'?rol s work: we have continuous praise of the infinite possi

bilities of jouissance, from the most minuscule and inscnuiglt;. tlo
thfe most \«'z}sl. Descartes, however, reduces matter to 1h0uéhl and
this reduction excludes by principle the jouissance of bod x:in p
body emerges from thought. : s
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in his text “De la psychanalyse dans

WM'N r;l:;'?:hll the body, reduced 1© thought. was
. il by Descartes. The constitutive misun-

matter and body 10 thought is in

that
Sy body jouissance. But one must state_at
sepurating B ﬁt;?:ilt:o found in the operations 0 which we

the more and more frequently. .
currently sub #mﬂnwmmmmcm 1967 on
I read lk_lﬂdme shocks of the imminent eXcesses of our

» are disposed make the body into its OWN PICCES. It

surgery, We “‘m being o«;lifc is not the One of the infimdufxl. but
hmmmt ing of life, when the body 1s & speaking being, 1s
also that the i fusion of Diderot: “We are

this body 10 pieces. Thinle = ol:'r:nimalcules badly individu-

polyparies are all colonies o
‘:d." Itis the‘:;le put in question by the body in pieces.
OF SWIFTIAN INSPIRATION |
Mu:; in pieces— we know it at the level of fantasme. Itis lhle.
The ! & IIII acan coined in order to put in paremhcses the imggi-
which Melanie Klein insisted. We are talking
. as realized through surgical operation.
i ivi long pe-
doton ted the unity of the living over a k
B_M'. . now distinguishes itself every day with the dismem-

mdmmﬁmbf

inary essay in this week's
You know that we can transplant the most impor-

i meepochal heart transplant of Dr. Barnard. The

n:whn' today is that we do not have enough of these organs to
transplant. 6;(111 Americans are waiting for organs in order 10

survive 11 sive them these organs?
| !mg‘; Time article has an idea—we must buy Qw:11i
course there be someone 1O sell them. So, a _sem.uuuna
= jnon: mmE:tul.: families to sell the organs of their decclm'-ml.
There is an objection. Only the poorest people will be
tempted to sell the kidneys and the hearts of their dear departed for
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$300—the value the author proposes. The response to that is: all
suffering in the world affects the poor more than the rich. The
poor live less well, they dress less well, they have the most danger-
ous jobs, and they have the smallest cars. Thus, if one insists, we
can pay them $3,000 rather than $300. The audacious author ad-
mits a limit: he doesn’t propose buying the organs of the living,
because that would be an affront to human dignity.

This little text which happened 1o fall into my hands by
accident is of Swiftian inspiration. You know Swift's A Modest
Proposal: "how to ease parents and the nation of their charges and
use these children for the public good?” Swift’s text proposes that
one year old children contribute to the public good, to the diet and
in part to the attire of several thousand people. He proposes that
they be eaten. Swift's work is a satire on the cynicism of the wealthy
of his time; it is strikingly similar to the American essay which
seriously approaches such action.

FOR THE PUBLIC GOOD AND THE INDIVIDUAL GOOD

Thus we announce the emergence of the body in pieces. We can
say au revoir to what has been the celebration of the unity of the
body, since what is in progress is the contrary, its cutting up, evi-
dently for the greater good. Every day we have news of the body
in pieces. A more amiable form of cutting up permitted by genetic
genius. We speak of genetic genius because we cannot stop at the
image of the beautiful form of the body, since we know how to
operate on the real of the body. Tissues can be engineered. Skin
has been made and sold since May of 1998. Last year fabricated
skin was approved for sale. Cartilage and bone can be produced
with the help of semi-synthetic material. Ligaments and tendons
are at the ready, but the great object of study now is the creation of
complete internal organs, neo-organs.

These phenomena impart a special seriousness to what we
can articulate about our relationship to body, which is not transhistonc,
and our work will be more and more conditioned by this emergence
of the body in pieces. Itis no longer a matter of the nasty Marquis de
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i It is evidently for the

Sade who is going to cut up POor Fusime. it is irresistible.
Whﬂlﬁmm W goud.lhallswsay it is irresi

Fﬂcs"“dmm individu ¢ elements of Lacanian bnolggy

i the algorithms of life.

iR . what is anti-Aristotelian. The former
The Cartesian element NETe /8 F o ects the unity of the living.
eds from & PR w emphasizes the unity of living, the soul
while e Ao “ehis Seminar Encore Lacan contrasts these
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influence the phil b use of the effects of the algorithms of life.
ready out of mﬁ ristoteli pective is hopelessly dated. Lacan
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“‘“mmt?(?pcl Frangois Jacob writes: “Molecular biology
Surp:'l:;nfci mechanical age.” Conceptually, we are not
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tional changes in biology, but at the same time some phenomena
have persisted for a long time and this scheme is one of them.
Something proceeding from Descartes’ animal-machine is still there.
We will see how Freud oriented his biology in essential
background research. The facts of dismemberment question the
identity of the body in a much more probing way than the hylozoist
lucubrations or the Aristotelian soul which is only, as Lacan says
on page 110 of Encore, the supposed identity of the body.
THE SPEAKING BODY EMERGES FROM HAVING

We have learmned something fundamental about the status of the
body, of this body which gives the imaginary model of One. We
identify the body and the being of life in some spontaneous, imagi-
nary way. Lacan describes this in passing while talking about the
rat in the labyrinth in the last chapter of the Seminar Encore. We
can identify there the body and the being (érre). This identifica-
tion is in Aristotle’s initial analysis of being. Today, on the con-
trary, we try to confuse the poor little rat, immersing it in the knowl-
edge of the experimenter, a knowledge which has nothing to do
with its life.

If we can identify being and body for the animal. we can-
not do the same for the human species. As far as the speaking
body is concerned, it does not emerge from being but from having.

Lacan puts a surprising touch on the formula “man has a
body,” which is incarnated in English law under the formula of
habeas corpus. He expounds on “man has a body” in one of his
last texts, “Joyce-the-symptom,” but you find it already in Semi-
nar II, page 73. He notes moreover that one has always had a
body, but it is clearer today, because we have gone very far from
the identification of man with his knowledge.

Here we can make sense of the background of Cartesian
dualism. The dualism here is of knowledge and of body. The
question of being for “man™ is posed on the side of knowledge,
while the body is on the side of having. This identification of man
with his knowledge is what made Lacan culminate with the con-
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3. Freup's BIoLOGY '
Freud put a lot of hope in biology. 1 quote: “Biol(_)gy is truly a land of
nnlimi‘:! possibilities. We may expect it to give us the :

. ising information and we cannot guess what answers n
:ojftrﬂ in a few dozen years to the questions we have puttoit.”
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death drive, is not biological death:; it is not the simple return of the
living body to an inanimate state. Death is the other side of life. A
biology which includes the death drive is a biology of the other
side of life, an other side which is open to the speaking being through
language. This other side of life is materialized through the sepul-
cher, since the human species is the only one in which the dead
body keeps its value. Sade himself is the example of this other
side of life which is open to the speaking body. He dreamed of the
death of molecules. He dreamed of a criminal who could. beyond
the individual, kill molecules. Practically, as we know, he demanded
in his will that his proper name be effaced on his tombstone.

What is specifically of man must last, not in the form of
molecules, but in the form of signifiers. Sade wanted to attain this
signifying margin on the other side of life and disappear. Sade’s
demand, and even his injunction, his death drive, has a bearing on
the signifier and has nothing to do with biology. i
WEISMANN'S CONCEPTUAL SCHEME

But Freudian biology is all the same a biology. At least it sup-
ported its speculation with biology, and it did not make a bad choice
with Weismann and his theory of germ plasm. The great reference
is chapter VI of Bevond the Pleasure Principle.

We must recognize the relationship between Weismann's
germ and the present-day genome. Doubtless the germ and the
genome are inscribed in different discourses. Weismann's is pure
speculation and Freud is interested in the attempts to show
Weismann's theory as experimentation. Watson and Crick are truly
inscribed in a science, molecular genetics. The science leads to
practice and emerges with genetic genius, The same scheme be-
tween Weismann's germ and Watson and Crick’s genome is of no
hindrance to us. The same conceptual scheme is at work between
the research that Freud chose in biology, our present biology, and
that of the future.

I found this fact pleasantly confirmed in the beginning of
a reading of a slightly iconoclastic epistemology, André Pichot’s
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dividual, or, in other words, to surround themselves with a new soma."*
What is the notion in question? There are two kinds of
differentiated cells, those specializing in reproduction, the others
developing into individual bodies. On the one hand. the germ cells
of reproduction persist and are transmitted in some way as an au-
tonomous lineage. Jacob himself says: “The reproduction of uni-
cellular beings is by simple fission, and each is capable of giving
birth to a body, of encompassing an individual body, a soma, which
i in some way an end in itself.” A lineage is perpetuated while the
individual body is grafted in some way on this lineage:

«S S S
g /i_‘_ o
—_
This is intuition along with Weismann's conceptual scheme, with
reproduction entirely dependent on nature and the properties of the
germ. And everything that happens to the individual body in the
point of view of heredity is completely indifferent to lineage and
disappears with it, while “natural selection operates on the hidden
dispositions of the germ cell.” Heredity appears here separated
from any incident, and, adds Frangois Jacob, “from all desire."

The royal road of biology proceeds from this simple
scheme. Itis surrounded by Weismann's philosophy, a philosophy
of biophore (he thinks there are particles carrying life in germ-
cells) but these are just flourishes which add nothing of force to
the scheme. In effect, in a whole other context, what one finds as
the structure of DNA comes from Weismann's germ.

THE NARCISSISTIC GERM-CELL

What interests Freud here is the analogy which has him impose the
life drive on the germ and the death drive on the soma. He situates
his theory of the drives here. Of course he notes that psychoanaly-
sis is not interested in the life substance but in the forces that oper-
ate in the life substance, and these are the drives. He presents the
theory of the drives as the dynamic that completes Weismann's
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tling when the genetic population is dispersed throughout numer-
ous individuals, creating a genetic solidarity. He then studies the
behavior of the body while deducing from it the egoism of the
gene. If parents protect their children, it is in order to protect the
genes. And on from there to love and social life.
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In a short circuit, in his introduction to what would be-
come the Department of Psychoanalysis, Lacan curiously quali-
fies the imaginary and the real as “space of life” (lieu de la vie):
“My imaginary and my real, through which are distinguished two
spaces of life that science to this date strictly separates.”” How can
one say that the imaginary and the real are spaces of life? The
concept rests on the distinction germ/soma. The imaginary is tied
to the individual body, while the germ, and especially the genome,
is the space of life, the real of life.

Perhaps even more startling as a short circuit is Lacan’s
analogy found on page 90 of Encore: “The function I give the let-
ter is what makes it analogous to a germ.” Lacan reworks the fol-
lowing scheme, making the letter analogous to the germ. It is
Weismann's germ Lacan brings to molecular physiology. It has sur-
passed this term “germ’ since he speaks of the germ separate from
the bodies for which it is the vehicle for life and death together.

S S S
Y . /' r /'
g o E — 13 >
letter

This analogy of the letter and the germ is evidently made to give us
the notion of a reproduction of the letter, but which supposes the
exteriority of knowledge (savoir) in relationship to being, in rela-
tionship to body. It is a transmission of the letter, but in a position
of exteriority. Thus Lacan says: “Knowledge (savoir) is in the
Other. It is a knowledge which is supported by the signifier and
which owes nothing to the knowing (connaissance) of life (vivanr).”
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affect of jouissance starts in the body. We have then. if we admit
this perspective, the condition of the body.

I can at once mention a second condition that adds to the
condition of body so that something like the sufficient condition
be attained. It is the signifier condition, if we settle for Lacan’s
formula that the signifier is cause of jouissance. Thus the perspec-
tive—life as condition of jouissance, the condition of body, the
condition of signifier—I will explore in this Lacanian biology.

At the end of it there is a clinic that revolves on a defini-
tion I believe has been neglected from the symptom, thus funda-
mental, that must be addressed. It is the one of the symptom as
event of the body, which appears at least once in Lacan. If it has
been neglected, it's for sure that it looks partial. The symptom as
event of the body seems to neglect evidence, as in the case of the
obsessional symptom excelling as symptom of the mind, even
though the obsessional symptom of the mind is always accompa-
nied by corporal symptoms. And then, the definition of the symp-
tom as event of the body stands for an impasse on every other
symptom that, in the different clinical structures, affect par excel-
lence the mind, the uttered, language. Itis thus a logical definition
of the symptom, of which we are not prone to escape much as we
apprehend the symptom as jouissance, even when we apprehend it
in the Freudian terms of Inhibition, Symptom and Anxiety, as drive
satisfaction. If the symptom is drive satisfaction, if it is jouissance
as conditioned by life under the form of the body, that implies that
the living body prevails in every symptom.

This is the horizon of what 1 call Lacanian biology: the
recapture of the symptomatology from the body events. However,
this will demand some redefinitions, certain precisions that seem-
ingly prevent the definition to be considered as operative.

2. From DRriVes' DuALISM TO DRIVE'S MONISM
THE SPLIT OF DEATH

To well measure what [ have spoken apropos life and its material-
istic myths, I'll say something about death. In relation to death, it
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REPETITION, A FACTOR OF MALADJUSTMENT

Let’s look into chapter V of Beyond the Pleasure Principle where
Freud deveh')ps wh‘ul he will term in 1925 an extreme line of thought,
one susceptible of amendment and rectification.

What is this extreme line? It consists, firstly, in attributing
the clinical compulsion to repetition to the living body, to the liv-
ing organism as such, or even to the living substance; secondly,
envisaging this repetition as a tendency towards the re-establish-
ment of a previous state; thirdly, in identifying this state anterior to
death as (with) no-life, that is biological death in as much as the
non-living was there before the living. The demonstration attempted
by Freud in chapters V and VI isolates a movement towards death
that would affect the living as such. For him the individual body
obeys (follows) the same logic (rationale) that governs life as such.
Besides, it is what leads him to look for the manifestations of these
drives since the origin of life. What comes up in Freud as the
initial state, the natural state, is the inanimate state, as far as it is a
state without tension, and life appears as an exterior disturbance
arising in the inanimate. Freud says it explicitly in this extreme
speculation: “The properties of life were roused in the inanimate
matter by the action of a force.” He asserts himself that this force is
truly unthinkable for us. He is still arguing with the vitalism that
haunts the biology of his time. Lacan, coherent with his point of
departure, at once denies biological relevancy to death, conceived as
the retum of the animate to the inanimate. He develops it in Seminar II.

What forces Freud to think about death as fate of the liv-
ing seized by a repetition which entails a bias towards death? What
forces him to introduce this conception? What forces Freud to
think of that, says Lacan, it is not the death of living beings but
human life. By this expression he deems human exchange,
intersubjectivity, the fact of language. On the one side Lacan ad-
mits repetition as a clinical phenomenon, yet, on the other, he be-
stows a complete different meaning to the connection between rep-
etition and death.
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THE SUPEREGO’S DRIVE

This is what leads Freud to introduce his concept of the super-
ego—till then related to what suited self-preservation in the living
being—in the exact lieu of the ego. Thus he equates the drives of
the ego to the drives of the living being sufficing its subsistence.
In chapter V of Beyond the Pleasure Principle you see Freud's
embarrassment with the term of the ego drives; throughout his dif-
ficult argumentation the drives of the ego become the (i-rive of death.
He starts putting the drives of the ego in brackets. He states. nev-
ertheless, about 1925, in Inhibitions, Svmptoms and Anxiety, that it
is just a provisory appellation simply rooted in the first Freudian
terminology. The drive of death, as it looms in Freud’s text. is the
drive of the superego. Self-preservation, in itself a prerogative of
the ego and a reissue of the Aristotelian soul, is dissolved. What
emerges instead is a drive that restores the living to death—the
opposite of self-preservation. Lacan reads it like detours of the
signifying system, which is the Freudian name for the superego.
There is in Freud, supported and valued as such, a dualism of drives.
There is death drive, which | translate as drive of the superego, and
there 1s the sexual drives, life drives adverse to the drives that lead
to death—hence they are not drives of self-preservation, but of
reproduction. Freud bases this dualism on Weismann's biology,
on the difference between soma and the germ-cell.

A REUNIFIED DRIVE

Here we can question the place of libido between the death drive
and the sexual drives. This place seems particularly complex since,
on one side, libido is present in so called self-preservation drives
that refer to the ego as reservoir of libido, yet on the other it is
equally present in the sexual drives that preserve life. To this effect
Freud remarks that the opposition between drives of the ego and sexual
drives proves to be inadequate, and he intends to rebuff the inconve-
nience which consists in locating the libido inside the dualism and
replacing this opposition by that of life drives and the death drive.
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inadequate repetition. Straightaway he posits failure as the foun-
dation of repetition. The satisfaction attained by repetition is
equivalent to the mandatory satisfaction. There is always a deficit.
Here Freud perceives the origin of what shoves ahead the human
being, of what precludes satisfaction in any established situation,
forcing him to move ahead in his path towards death. before the
aim of a complete satisfaction could be attained.

The essential Freudian dichotomy is re-absorbed some-
how by Lacan who evinces that death and the libido have close
links. This is the real sense of his myth of the lamella: the libido is
a deadly being. This formula distorts, gets over the boundaries
Freud established for the dualism he drags with him ever since the
difference between drives of the ego and sexual drives, and life
drives and death drive. This monism of the drive is certainly a
moment of consequence in Lacan’s teaching. His point of depar-
ture is eminently binary: language and libido, symbolic and imagi-
nary. The very movement of his teaching rolls towards the pro-
duction of monist categories. Somehow we witness entire sec-
tions of his teachings collapse when these monist categories arise,
the first of which is that of a reunified drive.
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